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Reviews.

1. The Indian Pandits in the land of Snow : by Sri Saras-
chandra Das, c, L B (published by 8. K. Lahari, &4, College
Street, Calcuttsa ; price Rupees 1-4-0;.  The object of the bovk
ig to bring to light as far as possible from available records,
the labors of the Indian Pandits in the propagation of Bud-
dhizm in the North and the far East, The book begins with
o lecture on students’ life in Tibet by the awthor who was
personally acquainted with Tibetan life and many of its as-
pects. The book containg much interesting information on the
oricin of the Muhﬂ:}'n!ﬂﬂ. school, the introduction of Buddhism
in China along with Brahminical Astronomy, the origin of
Lamaism, the laboars of Bengal Pandits in the Boddhist propa-
ganda and diverse other topics of great interest. The sarliest

notice of India in China as yet known seems to belong to the

third century B. C. and enrionsly enouch mention is made of
Indians propagating their religion in the capital of China.
Aming other things the author gives us a very interesting
account of Depankasa, a beantiful Jataka tale and the doe-
trines of several Buddhistic Schools.

The Vivekachintamani Series:— Lo

1. Kamalambal or The Fatal Ramour—0D. K. Ageney, T'ri-
plicane, Madras :—Thiz 13 & Tamil novel, by B. R. Rajamn
Aiyar, 8. A, In the author's own words, it records the inner-
most experiences of a restless soul which struggled much and
after a long conrse of suffering has at last found & fountain
all [|_|:|4:|-aﬁ1§d and pure to slake its thirst of ages; and its
centrs]l lesson is that whatever happens happens for our good
and eventually leads to God, and that our very punizhments
are blessings in disguise. :

Muthusami Aiysr a native of & village in the Madura
District, is an ideal grihastha enjoying in abundance worldly
felicities of o very nigh and truesort. The world smiles on
him, and hag for him a perpetoal son-shine and his noble
and sympathetic soul accordingly nde and forms on all
sides strong and extensive attachment=. But. lo ! the azpect
changes, the world betrays the cloven foot and chases him as
a hunter does the deer which he has allored oul of its secure
haunts by his sweet muszic. Every conneetion he formed and
nartured now turns agsinst him and sharply stings him by
turns.

The several misfortunes that overtook him, especially the
mysterions disappearance without any hope of recovery of his
only and lovely child, and * the fatal romour” that reached him
at Chidambaram that even his wife who was to him bath * law
and impulse” a perennial fountain of morality and poetry
that she too had gone astray, drive him to despair and desola-
tion. Like Hamlet he proposed to himself the question *To
be or not to be " F Unlike Hamlet, he decided * not to be’. The

laee and the hour were chosen, and all bat the act was done.

Nhen, lo, thére appears on the scene almost miraculously
an yellow-robed Sanyasin, who thus accosts Muthusami Aiyar
“ Stop, Stop, my &6n ! Be patient, there is nothing more that
man can do than being patient.” Muthusami Aiyar gets be-
wildéred and while performing his ablations in the temple
tank at Chidambaram, as directed by the mysterions San-
yagin, he obtains a vision of the whole universe being in an
attitude of prayer, a*visiin of ineffable swectness and beauty.
On hearing this the Sanyasin simply smiles and says, “ My
gon, yon are very dear to God and very near realizing Him.
What ap «d to yonu to-day as an objective vision is
only symbili of the subjective experiemee which is
at all times available for all true lovers of God.” As yet the
divinity within Muthusami Aiyar bas merely been quickened.
The Sanyasin therefore takes Muthusami Aiyar with hm to
iruvettiyar and other sacred places and eventually to
ares where they are living in a mutt. In a short time
Muthusami Aiyar gemméﬂ"ﬂb e to realize for himself the
supreme peace and bliss of self-realization and is living
in ecstatic joy. The world which was to bim at Chidam-
baram & terrible incnbus and adead weight has now started
into fresh life and charm, as the statoe of Abalya did at
the tonch of Rama's feet, and as the deadbody of a Chebty
girl at Mylapur did by the grace of Tirognana Sambandar,

Muthusami Aiyar's troubles have now served their purpose

remarkably well. His missing child is accordingly recovered
and the rumour as to his wife turns out to be unfounded

—

and she unexpectedly finds him at Benares after a long and
painful search during which she also gives up all hopes of the
world and learns in her turn the supreme lesson that God is
the only help and comfort.

Lt will be readilv seen from the above that the strength of the
novel lies in it= philosophical depth and spiritoal signiticance
and in this respect, it appears to b2 s unigue production of its
kind. . Even the highest worldly happiness is but the perfame
and sappliance of a minute, and when it disappears lesves jts
enjoyer barven and wretched ; and God, the ovlyical comfort-
er, refuses to reveal Himself—uontil and unless one realizges
this tact, gives np all thougit for the world and its affections,
patiently snd ealmly receives whatever comes w him from
outside, joy or ﬁrief and seeks bappivne-s within his own
self. It 13 this highest lessom, that is intended to be tanght
in. the novel, and it has been guite nomistakeably taught
in the characters of Muthusami Aiyar and his wife.
The plot is very well sastnined throughou: except that
it 15 somewhat hurried towards the end where the ap-
parent losses ard retrieved in the course of a single day.
The characters of which there is ‘a vast variety, areall drawn
vividly and very true to liféand that, in very few strokes.
Therange is wonderfully wide for the t4le of an ordinary Hindn
fmr:i'ly - malambal, the gentle and devoted wife of Muathn-
sami Aiyar, and Ponnammal, hiz brother's wife who drugs.
her busband and is otherwise the canse of all Muthusami
Aiyar's temporal woes; Awmayapps Pillai, the immortal
Tamil Pandit, = learned fo.l, utterly devoid of any colture
and Muthussmi .&{}'ﬂ.rhilnun]f, a learned and accomplished

ntleman of vary uuperinr tastos ;the ||I}-‘p1‘:-|:‘:rilh::a] orihodox

rahman who goes to Chidambaram, as if for worship, utters
to Muthuzamj A iyar the horrible untruth as to his wife's Hde-
lity, robs him of all happiness and then gquotes Bhagavat Gita
to comfort him, this hypoerite, and on the one hand, the God-
like manyasin whosaves Muathnsami .\i{m* and on the other,
the robber chieftain with the very soul of chivalry in him;
Srinivasan, son-in-law of Muthunsami Aiyar, pining for
the ngmpgi of his wife at Madras, at a tim hen
Muthnsami Aiyar finds the world wretehed and thin Bui-
cide; the play of the boys in the village common, aud the
ecstatic . revelry of Muthusami Aivar and co-Banyvusing:
Bvumha_-,' where one loses his life, as 1t were, and Benares
where one finds it again; all these at once cootrast
80 beantifully and reveal to some extent the range of
the novel. . The style is simple, chaste, vigorous and dignified,
and it is exctedingly poetic without being ornate. In fact
the book comtains a good deal of first class poetry. We
specially invite the resder’s attention to the gublimity of
“ Viswaropadarsanam”, chap. XXV, the playful and yet
lofty faney of ** On the Beach™, chap. XXI, and the supreme
pathos of * Lamenting over a son"—chap. XTX.

The book is on the whole a remarkable produoction, hoth
on its own merits and conzidering the rarity of Tamil novels ;
and we heartily congratulate the D. K. Agency, on the ex-
nu]lﬂn& manner in 'h-Einh they have brought out a truly good
book.

2. Fairy Tell True by K. G. Seshaiyer, 5.a., v.1. The
story is very interesting and has a grand moral. This little
book will, we dare say, be much appreciated by the Tamil
reading public and H'E]?dﬁﬂﬂ-l‘fﬂﬂ to puat into the hands nf'
ourgirls. Inthe interests of the latter, it would perhaps have
been an advantage had the style been a little simpler though it
is no where stilted or bombastic. The learned autbor has
enriched his books with many choice quotations from vurious
gonrods aud t}m{}rdinar}' lf.“ltir‘l' will find the footnotes exolain-
ing diffienlt words very useful.

3. ‘Vivekarasattalattn' a lullaby by D. Balisubramania
Pillay, consists of 108 verses and sings well. The lines Bow
very sweetly. The story of aboy thief with a good moral in it
is ennningly 1'.nt:fuuinqu:ﬂ’r into the song and mothers will feel
delighted to sing such lullabies over their children's cradles,
he D. K. agency deserves to be heartily congrataulsted on
the excellent manner, hitherto almost onknown in the field of
popalar Tamil literatnre, in which the books have been got
up and made available to the public. We wish it godspeed
in its endeavours to create a popular and healthy literature
for'the Tamil-knowing public especially for our wives
sisters. G. 8. K.

e § F ——————————
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Swa'mi Viveka' nanda in aDadras.

As our readers are aware, the Swami arrived here on
the 6th February and was accorded a most enthusiastic
reception, one of the grandest, we are told, ever known
in Madras. Many were the addresses presented to
him. His stay here was very short. He delivered
five lectures in all—two in the Victoria Hall, one in
the Pacheyappah's, one in the Triplicane Literary Society
and the last in- Harmston’s Circus Pavilion. The en-
thusiasm which marked his reception continued undi-
minished till his departure. His stay here was a regular
nina-night's festival Navarfitri)Mr.Goodwin the Swami's
Enghsh disciple and others simply wondered at the
remarkable display of religious enthusiasm which flowed
from all classes of society alike. The following address
was received during his stay in this city.

To SwaMi VIVEKANANDA—INDIA.

Near FriIEND AND BROTHER.

As members of the Cambridge Conferences devoted
to comparative study in Ethics, Philosophy, and Reli-
gion, it gives us great pleasure to recognize the value
of your able expositions of the Philosophy and Religion
of Vedénta in America, and the interest created thereby
among thinking people. We believe such expositions
as have been given by vourself and your co-labourer,
the Swimi Siradinanda, have more than a mere spe-
culative interest and utility,—that they are of greart
ethical value in cementing the ties of friendship and
brotherhood between distant peoples, and in helping us
to realize that solidarity of human relationships and in-
terests which has been affirmed by all the great reli-
gions of the world.

We earnestly hope that your work in India may be
blessed in further promoting this noble end, and that
you may return to us again with assurances of fraternal
regard from our distant brothers of the great Aryan
Family, and the ripe wisdom that comes from reflection
and added experience and fresh contact with the life and
thought of your people.

In view of the large opportunity for effective work
presented in these Conferences, we should be glad to
know something of your own plans for the coming year,
and whether we may anticipate your presence with us
again as a teacher. It is our hope that you wili be

able to return to us, in which event wecan assure you
the cordial greetings of old friends and the certainty of
continued and increasing interest in vour work.

We remain,
Cordially and fraternally yours,

Lewis Janes, D.D. Direcior,

C. C. Everert, D.D.

WM. JamEs,

Jouxw H. WRIGHT,

Josian Rovce,

J. E. Loven (Pres, Harvard Graduate
Philosophical Sociely 1895-9D.)

A. 0. Lovejoy, (Secrefary, do . 1896-97.)

RACHEL KenTt Tavror, (Pres, KRadcliffe

Philosophical Club, 1896-97.)
Sara C. BuL,
Joun P. Fox.

Dr. Janes is the President of the Brooklyn Ethical
Association, Prof. C. C. Everett is the Dean of the Har-
vard Divinity School, Prof. James is acknowledged to
be one of the leading Psychologists in the Western
Hemisphere, Prof. Royce is the Harvard Prof. of
Philosophy and an extremely able metaphysician, Prof.
Wright is the Harvard Professor of Greek, Mrs. Bull is
the promoter of the Cambridge Conferences, and Mrs.
Fox acts as Honorary Secretary.

The following letter addressed by the Brooklyn Ethical
Association to *our Indian Brethren of the Great Aryan
Family' was also received in Madras and copies printed
and distributed to an eager and thankful multitude.

Tue Pouch MaNsion,
345, CLINTON AVENUE,
BroOKLYN, N. Y., December 31st, 1806.

To our Indian Brethren of the Great Arvan Famuily.

Dear Friends :—The return to India of the SwaAmi
Vivekinanda, the delegate of the Vedlntists to the
Parliament of Religions in Chicago, and the teacher of
the Religion and Philosophy of the Vedidnta in England
and America, is a proper occasion for the expression of
our warm fraternal regard for our Eastern brethren,
and our sincere hope that one effecL of the presence and
teaching of the Swimi Vivekinanda and the Swimi
Séradinanda in our Western world will be the establish-
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ment of closer relations of sympathy and mutual helpful-
ness between India, England and Americi.

We wish also to testify to our high appreciation of
the value of the work of the Swidmi Vivekdnanda in this
country. His lectures before the Brooklyn Ethical Asso-
ciation opened up a new world of thought to many of
his hearers, and renewed the interest of others in the
comparative study of religious and philosophic systems,
which gives breadth to the mind, and an uplifted stimu-
lus to the moral nature. We can heartily endorse the
words of the Venerable Dean of the Harvard Divinity
School : **The Swimi Vivekdnanda . . has been, in
fact, a missionary from Ilndia to America.
he has made warm personal friends ; and his expositions
of Hindu philosophy have been listened to with delight

- . We may not be so near to actual conversion
as some seem to believe ; but Vivekfinanda has created
a high degree of interest in himself and his work."”

We thank you for sending him to us. We wish
him god-speed in his educational work in his own coun-
try. We hope he may return to us again with new les-
sons of wisdom resulting from added thought and expe-
rience. And we earnestly hope that the new avennes of
sympathy opened by the presence of himself and his
brother Sannyésins will result in mutual benefits, and a

protound sense of the solidarity and brotherhood of the
human race.

On behalf of the Brooklyn Ethical Association
Zi. SIDNEY SAMPSON,

President,
Lewis G. Janes,
Ex.-President.

We cannot sufficiently thank the American people for
the large-hearted hospitality and kindness which they
showed to our beloved Swimi during his sojourn with
them and the members of the Cambridge Conferences and
the Brooklyn Ethical Association in particular, have
laid us under a very deep debt of obligation, which we
can only repay by commending them and the great na-
tion to which they belong with all our hearts to the care
and kindness of Him whose care availeth more than that
of all the world, and who is the great and eternal foun-
tain of all mercy. No one who heard from the eloquent
lips of the Swimi of the generous love and sympathy
which the American and the English people showed him
could have helped being struck with the genuine great-
ness of the Western branches of the Aryan family.
And nothing could give us Hindus greater pleasure than
to join with the Brooklyn Ethical Association in praying
for ‘ the establishment of closer relations of sympathy
and mutual helpfulness between India, England and
America’. At the request of several of our friends we
have great pleasure in publishing two of the Swimi's
Madras speeches, the full texts of which have not ap-
peared in any other paper and which two in particular
many are anxious to have in a book form.

Sree Ramakrishna Paramahamsa.

We have great pleasure in sending herewith a phototype of the
t Paramahamsa 8c¢i Ramakrishna Deva the gure of Swimi
E:‘:.kﬂ-mhda, It was our intention to print it in the body of the
journal, but as many of our friends preferred to have it on a separate
paper to enable them to mount it on eard-board and keep it framed,
wa have printed it separately. This has entailed extra expense for
printing and paper. We request our subscribers to send us at their
carliest convenience 2 As. in balf anna postage stamps to meet the
extra expenses incurred. We have no doubt they will comply with
our request gladly. A eimilar but a larger phototype of Bwimi
Vivekinanda will be sent along with our next issue to such of onr
subscribers only as promptly remit the amount.

Everywhere °

=

The Vedanta in its Hpplication to
Fndian Life.

FULL TEXT)

There i a word which has become very common as
an appellation of our race and our Religion. 1 meau the
word * Hindun,” which requires a little explanation i con-
nection with what | mean by Vedanta and Vedantism.
This word * Hindu” was the name that the ancient Per.
sians used to apply to the river Sindhu. Wherever in
Sanskrit there 18 an * 8 " in ancient Persian it changes
into * H™ so that * Sindbu" became * Hindu " ; and you
are all aware how the Greeks found it hard to pronounce
“H" and dropped it altogether so that we became In-
dians and 8o on. Now this word whatever might have
been its meaning in the ancient times asthe irhabitants
of the other side of the Indus, has lost all its force in mo-
dern times ; for all the people that live on this side of the
Indus no more belong to ome religion. There are the
Hindus proper, the Mahomedans, the Parsees, the Chris-
tians, some Buddhists and Jains. The word “ Hindu" in
its literal sense onght to include these all ; but as signifying
the Religion it would mnot be proper to call all these Hin-
dus. It is very hard therefore to find any common name
for ounr Religion seeing that this Raeligion is a collection
so to speak of varions religions, of various ideas, of
various ceremonials, and forms, all gathered together al-
mozst withont a name, and without a church and withont an
organization. The only point where perhaps all our zects
agree is here, that we all believe in the Seriptures—the
Yedas. This per]mg is certain thatno man can have a
right to be called a Hindu who does not admit the supr me
anthority of the Vedas. All these Vedas, as all of .
yon are aware, are divided into two portions—the Karma
Kanda and the Ghana Kanda, the Karma Kanda ineind-
ing various sacrifices and ceremonials of which the larger

rt has become disused in the present age. The Gnana

anda as embodying the spiritual teachings of the Vedas
known as the Upanishads and the Vedsnta, have always
been cited as the highest anthority by all our teachers, our
philosophers and our writers, whether Dualist or Qualified
Monist or Monist. Whatever be his philosophy or seet,
every one in India has to find his anthority in the Upani-
shads. If he cannot, his sect wounld be heterodox. Therefore
pﬂrhapﬂ the one name in modern times which wonld
designate every Hindu throughout the land would be
“ Vedantist” or “Veidik" as you may put it; and in
that sense I always use the words “ Vedantism™ and
“Vedanta”. I want to make it a little clearer, fﬂrquf
late it has become the custom of most people to identify
the word Vedanta with the Adwaitic system of the
Vedanta Philosophy. We all know that Adwaiti=m is
only one branch of the various philosophic rystems that
have been founded on the Upanishads. The followers of
the Visishtadwaitic system have as much reverence for
the Upanishads as the followers of the Adwaita, and
the Visishtadwaitists elaim as much authority for the
Vedanta as the Adwaitist. So do the Dualists; so does
every other sect in India; but the word Vedantist has be-
come somewhat identified in the popular mind with the
Adwaitist and perhaps with some reason ; because al-
though we have the Vedas for our Seriptures, we have
Smritis and Puranas,—subsequent writings—to illustrate
the doctrines of the Vedas: these of course have not the
same weight as the Vedas. And the law is that wherever
these Puranas and Smritis differ from any part of the
Sruti, the Sruti must be followed and the Smriti re-
jected. Now in the expositions of the great Adwaitie
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philosopher Sankara and the school founded by him, we
find most of the anthorities cited are of the Upanishads,
viry rarely an anthority cited from the Smritis except
fll;llfiﬁpﬂ to elucidate a pomt which conld hardly be found
m the Srutis. On the other hand other schools take
more and more refoge in the Smritis and less and less in
the Sratis, and aswe go to the more and more Dualistic sects
we find a proportionate gquantity of the Smritis quoted
which is out of all proportion to what we shoold expect
from a Vedantist. It is perhaps becanse these gave
such predominance tu the puranic authorities that the

Adwaitist came to be called as Vedantist Par Ezeellence,

if | may say so.

However it might have been, as we have seen, the word
Vedanta musi cover the whole ground of Indian Religions
life, and it being the Vedas, by all acceptance it is the
most ancient literatore that we have ; for whatever might
be the idea of modern scholars, the Hindus are not ready
to admit that parts of Vedas were written at one time
and parts were written at another time. They of
conrse still hold on to their belief that the whole of the
Vedas were produced at the same time, rather if I
may so call it—they were never produced, that they al ways
existed in the mind of the Lord. Thus this is what |
mean by the word Vedanta to cover the whole ground of
Dualism, of Qnalified Doalism and Adwaitism in India.
Perhaps we may take in parts even of Buddhism, of Jain-
ism too, if they wounld come in,—for our hearts are soffi-
ciently large. It is they that will not come in ; we are
ready ; for upon severe analysis you will always find that
the essence of Buddhism was all borrowed from the same
Upanishads; even the ethics, the so-called great and
wonderful ethics of Buddhism, were word for word there,

- in some or other books of the Upﬂuinhuda\, and so all the
good doctrines of the Jains were there minus their vaga-
vies. In the Upanishads, also we find the germs of all
the subsequent development of Indian religions thought.
Sometimes it bas been urged withont any ground what-
soever that there is no ideal of Bhakti in the Upanishads.

- Those that have been students of the Upanishads know
that it is not true at all. There is enough of Bhakti in
every Upaunishad if you will only seek for that ; but many
other ideas which are fonnd so fully developed in later
titnes in the Puranas and other Smritis are only in germ
i the Upanishads. The sketch, the skeleton was there
as it were. It was filled in in some of the Puranas. But
there is not one full-grown Indian ideal that cannot be
traced back to the same source—the Upanishads. Certain
lndierous attempts have been made by persons withount
much Upanishadic scholarship to trace Bhakti to some
foreign source; but as yon all know these have
all been proved to be failures and all that you want
of Bhakti is there, even in the Samhitas, not to
speak of the Upanishads—it is there, worship and love
and all the vest of that ; only the ideals of Bhakti are be-
coming higher and higher. In the Samhita portions now
and then you find traces of that religion of fear and tribu.-
lation ; in the Sambitas now and then yon find a worshipper
quaking before a Varuna or some other gods. Now and
then you will find they are very much tortured by the
idea of sin, but the Upanishads have no place for the de-
lineation of these things. There is no religion of fear in
the Upanishads ; it is one of Love and one of Knowledge.

These Upanishads are our Seriptures. They have been
differently explained and, as T have told you already that,
whenever thére is a difference between subsequent” pura-
nic literature and the Vedas, the Poranas must give way.
But it is at the same time trne that as a practical result

—.s g, -

we find onrselves 90 per cent. Puraniks and 10 per cent.
Veidiks, even if that at all.  And we also find the most
contradictory usages prevailing in «nr midst, religious opi-
nious which scarcely have any authoriry in the Scriptures
of the Hindus prevailing in societies, and in many cases
we find with astonishment—we read books and see—ens-
toms of the country that neither have their anthority in the
Vedas, anthority wneither in the BSmritis nor in the
Purauas but are simply local customs; and yet each
ignorant villager thinks that if that little local custom dies
out he will ne more remain & Hindu, In his mind Vedan-
tism and these little local customs have irrevocably be-
come joined. In reading Secriptures it is hard for him to
understand that what he was doing has not the sanction
of the Scriptures and that the giving up of them will not
hurt him at all, but on the other hand will make him a
better man. Secondly, thereis the other diffienlty. These
Scriptures of ours have been very vast,. We read in the
Mahabhashya of Patanjali, that great philological work,
that the Sama Veda had one thousand branches. Where
are ti’.’lE}' all ? H&buﬂ}' knows. 8o with each of the Vedas,
the major portion of these books have disappeared and
it is only the minor portion that remains to us. They were
all taken charge of by particular families ; and either these
families died out or were killed ander foreign persecution ar
somehow became extinet; and with them that branch
of the learning of the Vedas they took charge of became
extinet also. This fact we ought to remember asit alvways
forms the sheet-anchor in the hands of those who waus to
preach anything new or todefend anything even against
the Vedas. Wherever we know in India there is a discus-
sion between local custom and the Srutis and whenever it
ispointedont that the local custom is agaiust the Seriptures,
the argnment that 1s forwarded is that it is not ; that the
castom existed in the branch of the Srutis which has be-
come extinet; this has also been a custom. In the midst
of all these varying methods of reading and commentin
on our Scriptures it is very difficult indeed to find the
thread that rans through all of them ; for we become
convinced at once that there must be some common ground
underlying all these varying divisions and sub-divisions,
there must be harmony, a common plan upon which all
these little bits of buildings have been constructed, some
basis common to this apparently hopeless mass of confu-
sion which we call our religion. Else it conld not have
stood so long, it could not have endured so long.

Coming to our commentators again we find another
difficnlty. The very same Adwaitic commentator when-
ever an Adwaitic text comes he preserves it just as it is :
but as scon as a Dualistic text presents itself before him
he tortures it, if he can, brings the most queer meaning
oot of it. Sometimes the * Unborn” hecomes a * goat”
such wonderful changes. * J!Lja" the * Unborn™ is ex-
plained as * Aja" a goat, to suit the commentator. The
same way if not in a still worse fashion the texts are
handled by the Dualistic commentator. Every Dualistic
text is preserved and every text that speaks of non-dual-
istic philosophy is tortured in any fashion they like.
This Sanvskrit language is so intricste, the Sanskrit of
the Vedas is so ancient and the Sanskrit philology so per-
fect that any amounnt of discussion can be carried on for
ages in regard to the meaning of any word, If a Puudit
takes it into his head, anybody's prattle can be made into
correct Sanskrit by force of argument and guotations of
texts and rules. These are the difficulties in our wav of
understanding the Upanishads. It was given to me to
live with a man who was as ardent a Dualist, as ardent
an Adwaitist, as ardent a Bhakta and as ardent a Gnani.
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And living with this man first pot it into my head to
understand the Upanishads and the texts of the Seriptures
from an indep ndent and better basis than blindly Eﬂlnw-
ing the eommentators ; and in my humble opinion and in
my hunmble researches I came to this conclusion that
these texts are not at all contradictory. So we need not
bave any fear of text-torturing at all! They are beanti-
ful aye they are most wonderful, and they are not contra-
dictory but wonderfully harmonions, ove idea leading
to the other. Bnt the one fact I found is that m all
the Upanishads you will find that they begin with Dualis-
tic ideas, with worship and all that, and they end with a
grand flourizh of Adwaitic ideas,

Now therefore I find, in the light of this man's life that
the Dualist and the Adwaitist need not fight each other ;
each hus a place, and a great place in the national life ;
the Duoalist muost remain; he is as much part and parcel
of the national relizious life as the Adwaitist ; one cannot
exist withont the other ; one is the folfilment of the other;
one 18 the building the other iz the top ; the one the
root, the other the fruit and =0 on. Then again any at-
tempt to tortore the texts of the Upanishads appears to
me very ridiculous, for [ begin to find out that the language
was g0 wonderfal ; apart from all its merits as the greatest
philosophy, apart from its wonderful merit as theolo
as showing the path of salvation of mankind, taking Upa-
nishadic literature, they are the most wonderful vaint-
g of sublimity that the world has. #f Here comes oot

“7in full foree that individuality of the haman mind, that in-

trospective intuitive Hinda mind. We have paintings of
sublimity elsewhere in all nations, but almost withont
amﬁptiun, you will find that their ideal is ro grasp the
sublime in the muscles. Take for instance, Milton, Dante,
Homer orany of those Western Poets. There are wonder-
fully sublime passages in them ; but there it is always grasp-
ing for the senses, the muscles—muscle getting the ideal of
infinite expansion, the infinite of space. We find the same
attempta in the Samhita portion. Yon know some of
those most wonderful Riks, where creation is deseribed
and so on; the very heights of expression of the sublime in
expansion ; the infinite in space is reached ; but as it
were they found ont very soon that the Infinite cannot be
reached throngh that way, that even the infinite space
and expansion and the infinite external mature cannot
express the ideas that were sirnggling to find expression
in their minds, and they fell back upon other ex-
planations. The language became new in the Upanishads;
it 18 almost negative, the language sometimes chaotic
sometimes taking yon beyond the senses, going half way
and leaving yoo there, ouly pointing ontto you something
which you cannot grasp, which you cannot sense, and at
the same time you feel dead certain that it is there. What
passages in the World can compare with this ? [Repeated
a Sanskrit verse which he translated thus] * There the san
cannot illamine, nor the moon, nor the stars, the flash of
lightning eannot illamine the place, what to speak of this
mortal fire.” Where can you find a more perfect expression
of the whole philosophy of the whole world ; the gist of what
the Hindus ever thought, the whole dream of human
salvation, painted in langnage more wonderful, in figure
more marvellons ¥ [Quoted ag:mskrit passage and proceed-
ed to say ). Upon the same tree there are t;‘:ﬂ)irdmf beanti-
ful plumage, most friendly to each other, one eating the
fruits, the other without eating, sitting there calm and
gilent ; the one on the lower branch eating sweet and
bitter fruits in turn and becoming happy and unhappy,
but the one on the top calm and majestic; eats neither
sweet nor bitter, cares for neither happiness nor misery,

—— et

immersed in his own glory. This ia the picture of the
human soul. Man is eating sweets and bitters of this life,
pursuing gold, pursning his senses, pursning the wanities
of life, hopelessly, madly careering he goes. In other
places the Upanishads have compared it to the charioteer
and the mad horses nnrestrained. Such is the career of
manc{mrﬂninu the vanities of life, children dreaming gold-
en dreams to find that they were but vain, and old men
chewing the cud of their past deeds, and yet not knowing *
how to get out of this net work. Thus we are ; yet in the
life of every une there come golden moments, in the midst
of deepest sorrows, nay of deepest joy there comne moments
when as it were a part of the clond that hides the sun-light
moves away and we catch a ghmpse inspite of oorselves
of something beyond, away, away beyond the life of the
senses, away,away beyond its vanitiesits joysandits sorrows
away.away beyond nature, in our imagivations of happiness
here or hereafter, away beyond all tharst for gold or for
fame or for name or for pusterity. Man stops for a
moment in this glimpse, he sees the other bird calm and
majestic, eating n-ither sweet nor bitter fruits, immersed
in his own glory, self-content, self-satisfied, as the Gitd
anys, * Those that have become satisfied in the Atman,
those who do not want anything beyond Atman, what
work 18 there for them ¥ Why should they drodge ¥ He
catches a glimpse, then again he forgets, he goes on eating
sweet and bitter froits of life, he forgets everything again ;
perhaps after a time, he catches another glimpse, perhaps
the lower bird comes nearer and nearer, as blows are
received ; if he be fortunate to receive hard knocks, then
he comes nearer and nearer to the other bird, his com-

anion, his life, his friend, and as he gres nearer he finds
that the light from the other bird is playing round his
own plomage and as it comes nearer and nearer, lo!
the transformation is going on. He finds himself melting
away, nearer and nearer still he has gone, he has entirely
disappeared. He did not exist; it was but the refleetion
of the other bird, who was there calm and majestic on
those moving leaves, it was be always, always so calm.
It was his glory that upper bird's. No more fear;

erfectly satstied, calmly serene, he remains. In this
fignre the Upanishad takes yon from Duslistic to the
utmost Adwaitic conception. Examples can be added
to examples, we have no time in this lecture to do that,
to show the marvellous poetry of the Upanishads, the paint.
ing of the sublime, the grand coneeptions ; but one other
idea, the lan and the thought and everything come
direct, they fall upon yon like a sword blade, like a
hammer blow they come. No mistaking their meanings.
Every tone of that muosic i8 firm and produces its full
effect; no gyrations, no wmad words, no intricacies in
which the brain 1slost. Signs of degradation are not there ;
no attempts at too much allegorising, too moch piling of
adjectives after adjectives, making it more and rinore
intricate till the whole of the sense is lost, and the brain
becomes giddy, and man does not know his way oot from
the maze of that literature, none of them yet. If it be
homan literatare, it must be the production of a race,
which bas not yet lost a bit of its national vigour,
Strength, strength is what it talks to me from

age. Tbis is the one great thing to remember; it has
E&en the one great lesson I have been taught in my life ;
strength, it says strength, oh rean be not weak. Aye
are there no human weaknesses, says man ; there are, say
the Upanishads. Bat will more weakness heal it, would yon
try to wash dirt with dirt ¥ Will sin coresin, weaknessecure

weakness P Sirength, oh man, strength say the Upanish _
stand up and be strong ; aye, itis the only literature in the
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world where you find “ nabhayeth” * fearless” used again

and again ; in vo other scripture in the world is this ad-
jective applied either to God or to man. * Nabhayeth”
“fearless "; and to my mind rises from the past the vision
of the great Emperor of the West, Alexander the Great
and I see as it were in a picture the great monarch stand-
ing on the banks of the Indus, ta.lkin% to one of our
Sanyasins in the forest, and that old man he was talking
to, perhaps naked, stark naked, sitting upon a block of
stone and the Emperor astonished at his wisdom tempt-
ing him with gold and honor, to come over to Greece.
And this man smiles at his gold and smiles at his temp-
tations and refu-es and then the Emperor standing on his
authority asan Emperor says, “1 will kill you, if you do not
come,” and the man bursts into a langh, and he says * you
never told sauch 8 fal-ehood in your life, as you tell Just
now. Who can kil me? Me you kill Emperor of the
material World ! Never, for I am spirit unborn and unde-
eaying, never was I born and never do I die, I am the in-
finite, the Ominipresent the Omniscient, and you kill
me child that you are”. Aye, that is strength, that is
strength. And the more I read the Upanishads my
friends, my eountrymen,the more | weep for you, for therein
is the gre.t practical application, Strength, strength for
ns. What we need is strength, who will give us strength ¥
There are thousands to weaken us, stories we have learnt
enough, every one of our Paranas f yon press them gives
out stories enough to fill three-fourths of the libraries of
the world. We have all that. Everything that can
weaken us asa race we bave had for the last thousand years.
It seems as if for the last thonsand years national hfe
had this one end 12 view, viz., how to make us weaker and
weaker till we have become real earthworms, crawling
at the feet of every one who dares to put his foot on
us. Therefore my friends as one of your blood, as one
that lives and dies with you, let me tell you that we
want strength, strength and every time strength., And
the Upanishads are the great mine of strength. There-
in lies strength enough to invigorate the whole world ; the
whole world can be vivified, made strong, energised. It
will call with trumpet voice upon the weak, the wiserable,
and the down-trodden of all races, creeds and all sects to
stand on their feet and be free ; freedom, physical free-
dom, mental freedom, and spiritual freedom are the
watchword of the Upanishads. Aye, this is the one Scrip-
tare in world of all others that does not talk of salvation
but of freedom. Be free from the bonds of nature, be
free from weakness ! And it shows to you that yon have it
already there. That is another pecuharity, you are a
Dwaitist, never mind, you have got to admit that by its
very nature soul is perfect; only by certain actions of the
gonl it has become contracted. Indeed the theory of con-
traction and expansion of Ramanuja is exactly what the
modern evolutionists call Evolation and Atavism. The
soul goes back becomes contracted as it were ; its powers
become potential and by good deeds and good thoughts it
expands again and reveals its natural perfection. With
the Adwamtist the ome difference 13 that he admits
evolation in nature and not in the soul. BSuppose there
is a screen and there i3 a small hole in the secreen.
[ am a man standing behind the screen and looking at
this grand assembly ; 1 can only see very few faces here.
Saoppose the hole to incr-ase: as it increases more and
moie all this assembly is revealed unto me, till the whole
has become identified with the screen. There is nothing
between you and me in this case; neither yoo changed
nor I changed; all the change was in the sereen. You
were the same from first to last: only the screen changed,

This is the Adwaitist's position with regard to Evolution—
evolution of pature and manifestation of the Seir within,
Not that the Self ean by any means be made to contract. 1t
is nnchangeable, the infinite one, It was covered as it were
with a veil, the veil of Maya and this Maya veil becomes
thinper and thinner more and more, and the inborn,
natural glory of the soul comes ont and becomes mani-
fest., This 18 the one great doctrine which the world
is waiting to learn from India. Whatever they may
talk, however they may try to boast, they will find
out day after day that no more can there be a society
without adwmitting this. Do you mnot find bow every
thing is being revolutionised ¥ Do yon not see how it
was the custom to take for nted that evervthing
is wicked until it proves itself good ¥ In education, in
punishing criminals, in treating lunatic~, in the treatment
of common diseases even, that was the old law. What is
the modern law ? The modern law says the body itself is
healthy ; it eures disease of its own natore. Medicine
can - at best help the storing uf of the best in the body.
What says it of criminals 7 It takes for granted that
however low a criminal may be there is still the divinity
within which dies not, we must treat eriminals as such.
They have changed all that. They call jails peniten-
tiaries. So with e hing ; conseiously or unconsecions-
ly that divinity which is inside and outside Indin is ex-
pressing itself. Arnd in your books is the explanation ;

they have got to take it. The trabhkm.ﬂn_t.a.f man to man_

will be entirely revolutionised and (these old old ideas of |

,Fj,u.ning_ﬁtu\k_‘t_il;g_mkuuﬂa of mavnkind will have togo. —
hey wi ave received their death-blow within this |
ceutury, Now they may stand uwp and criticise wus,
1 have been critivised from one end of the world to
the other as one who preaches the diabolical idea that
there is no sin! Very good. The descendants of these
very men will bless me as the preacher of virtue and not
of sin. 1 am the preacher of virtue, not of sin. I glory
in being the preacher of light and not of darkuness,

The second great idea which the werld is waiting to
receive from our Upanishads is the solidarity of this uni-
verse. These old old lines of demarcation and differentiation
arve vanishing rapidly.  Electricity and steam power are
placing the different parts of the world in intercommu-
nication with each other and as a result, we Hindus no
more say that every country beyond our own land is peo-
pled with demons and hobgoblins; nor do the people of
Christian countries say that India is only peopled hy
cannibals and savages, We go ont of our country, we find
the same brother man with the same strong hand to
belp, with the same lips to say god-speed and some-
times better than in the country we are born. They,

hen they come here find the same brother-hood,
{rhu same cheers, the same god-speed. Well gur Upa-
nishads say thatthe cause of all misery is ignorapee ;
and that is perfectly true applied to every state of 1
either social or spiritual. Itis ignorance that makes us
hate each other, it is ignorance of each other that we do
not know and do not love each other. As soon as we
come to know each other love comes: must come, for are
wenot one ¥ Thuos we find solidarity coming in spite of
itself. Even in Politics and Sociology, problems that were
only national 20 years before can no more be solved on
national gronnds. They are assuming huge proportions,
gigantic shapes. They can only be solved when looked at
in the broader light of international grounds. Interna-
t{nn_:-nl organisations, international combinations, inter-
national laws are the cry of the day. That shows
the solidarity. In Beience everyday they are finding

!
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out that view of the matter. You speak of matter,
the whole universe as one mass, one ocean of mat-
ter in which and I, the sun and the moon and
everything else are but the pames of different little
whirlpools and nothing more. Mentally sp-aah:g it is
one universal ocean of thonghtin which yuu and I are
similar little whirlpools and as spintit moveth not, it

changeth not. 1t is the One Unchangeable, Unbroken,
Homogeneons Atman. The {:r% for morality is coming
also, and that is in our books. The explanation of moral-

ity the fountain of ethica that also the world wants ;
and this they will get. What do we want in India P
If foreigners want these things we want them twenty
times more. Becaunse in spite of the greatness of the Upa-
nishads, in spite of our boasted ancestry of 8, COm-
pared to many other races I must tell you in plain words
we are weak, very weak. First of allis our physical
weakness, That physical weakness is the cause at least
of one-third of our miseries. Weare lazy; we cannob
work ; we cannot combine ; we donot love each other ; we
are immensely selfish ; we are what the women of Europe
are; not three of ns can come together without hating
each other, without being jealons of each other. That is the
state in whieh we are, hopelessly disorganized mobs, im-
mensely selfish ; fighting each other for centuries, whether
a ertain mark is to be put this way or a certaio that way ;
writing volumes and volumes upon such most momentons
questions whetber the look of a man spoils my food or
not! These we have been doing for the last few centuries.
We cannot expect @nything more except what we are
just mow, of a race whose whole brain encrgy has
been occupied in such wonderfully beautiful problems
and researches! And we are not ashamed. Aye some-
times we are ; but we cannot do what we think. Think we
many things and never do; till parrot-like, thinking has
become & habit and never doing. What is the cause of that ¥
Physical weakness. This weak brain is not able to do any-
thing ; you must change that.Our young men must be strong
first of all. Religion will come afterwards. rEEI strong
my young friends, that is my advice to you. You will be
nearer tu%laa?en throngh foot-ball than shrongh the stady
of the Gita. Bold words ave these. I have to say them.
1 love you. I know where the shoe pinches. 1 have got
a little experience. You will understand Gita better
with your biceps muscles a little stronger. You will under-
stand themighty genius and the mighty strength of Krishna
better with a little of strong blood in you. You will
understand the Upanishads better and the glory of the
Atman when your body stands firm upon your feet and
yon feel yourselves us men. Thus we have to apply these
to our needs. People get disgusted many fimes at my
preaching Adwaitism. [ do oot mean to preach Adwait-
ism or Dwaitism or any dsm in the world. The only
that we require now is this wonderful idea of the soul—its
eternal might, its eternal streagth, its eternal purity and
its eternal perfection. oo
1f | had & child I wonld from its very birth begin to tell
it ** Thou art the Pare one.” You kave read inone of the
Puaranas that beantiful story of Queen Mathalsa, bow as
soon as she has a child she puts ber child with her own
hands on the hammock, and how as the hammock swings to
and fro, she begins to sing * thou art the Pure one, the
Stainless, Sinless, the Mighty one, the Great one.'” Aye
there is much in that. Feel that yon are great and you
become great. What did 1 5&!: ns my experience u;.li aver
the world is the question. They may talk about sinners ;
and if all Exglishmen believed that they were sinners
indeed, Englishmen would be no better than the Negroes

= -

in the middle of Africa. God bless them that they do
not believe it. On the other hand the Englishman be-
lieves he is born the lord of the world. He believes he
18 great and can do anything in the world, if he wants
he can go to the sun or the moon amd that makes him
great. If he had believed his priests that heis a poor
little sinner going to be barbecued through all eternity, he
would not be the same Eoglishman that he is today. So
I find in every nation that in spite of priests and
superstition the divine within lives and asserts itself, We
have lost faith. Woanld you believe me, we have less
faith than the Englishmen and women, thousand times
less faith | These are plain words, but 1 say it, cannot
belp it. Don’t you see how Englishmen and women,
when they catch our ideas become mad as it were, and
although they are the ruling class, come to India to
preach our own religion against the jeersand ridicule of
their own countrymen ? %iuw;nau:,r of you can do that;
just think of that ; and why cannot you do that P Is
it that you do wot know it? You know more than
they, that is why it is; you are more wise than is
good for you, that is your difficulty! Simply because
your bl is only a pint of tar, your brain is sloughing,

your body is weak! Change the body, it must be

chapged. Physical weakness is the canse and nothing
else. You talk of reforms, of ideals and all these for
the last 100 years and when it comes to practice, you are
not to be found anywhere ; till you have disgusted the
whole world and the very name of Reform is a thing of
ridicule to the whole world ! So that what is the cause ¥ Is
it that you do not kvow ¥ You know too much. The only
cause is you are weak, weak, weak, your body is weak, your
mind is weak ? you have no faith in yourselves! Centn,
ries and centuries, thousand years of crushing tyranny of
castes and kings and foreigners and your own people,
have taken out all strength from you, my brethren ! Like
the trodden down, and broken back-boneless worms you
are ! Who will give us strength ¥ Let me tell you, strength,
strength, is what we want. And the ficst step in getting
strength is to uphold the Upanishads and believe that
“1am the soul” [Here the Swami repeated a Sanskrit
quotation, which he translated thus,] “ Me the sword
cannot cut ; no instruments pierce ; me the fire cannot
burn ; me the air cavnot dry ; 1 am the Omnipotent, [ am
the Omniscient.” So repeat these blessed saving words.
Do not say we are weak, we can do anything and every-
thing. bat can we not do, every thing ean be done by
us; we have the same glorious soul in every one and
let us believe in 1t. Have faith as Nachiketa : at the
time of his father's sacrifice, faith came unto Nachiketa ;
aye I wish that faith wounld come umnto each of you; and
every one of you would stand up a gigantic intellect, a
world-mover, & giant, an infinite god in every respect;
that is what [ want yon to become. This is the strength
that yon get from the Upanishads, this is the faith that
yon will get and this is there. Aye, but it was only for
the Sanyasin | Hahasya! The Upanishads were in the
hands of the Sanyasin ; he went into the forest ! Sankara
was & little kind and says even Grahasthas might study
the Upanishads, it will do them good ; it will not hurt
them. But still the idea is that the Upanishads talked
only of the forest. As I told you the other day the only
commentary, the anthoritative commeutary of the Vedas
has been made once and for ever by Him, who inspired the
Vedas, by Krishuva in the Gita. There it is for every one,
for every occupation of life. These conceptions of the
Vedanta mnst come, must remain not ounly in the forest ;
they must not only gointo the cave, but they must come
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to work out in the Bar and the Bench, in the Pulpit,
the cottage of the poor man, with the fishermen that
are catching fish and stodents that are stodying. They
call to every man, every woman, and child, whatever be
their occupation, everywhere they must be; and what
fear! The ideals of the Upanishads! how can the fisher-
men and all these carry them out! The way has been
shown. It is infinite: religion is infinite,- none can go
beyond ; and whatever you do, that is very good for you,
Even the least done brings marvellons results; there-
fore let every one do what little he can. Tf the fisher-
man thinks that he is the spirit he will be a better fisher-
man ; if the student thinks he is the spirit, he will be a
t student. [f the lawyer thinks that he is the spirit

e will be a better lawyer, and so on, and the result
will be, that the castes will remain for ever. It ja in
the nature of Society to form itself into groups ; and what
will go ¥ These privileges! Uaste is a natural something.
I ecan perform one doty in social life, you another ; yon
can govern a country and I can mend a pair of old
shoes, but that is no reason why yon are greater than
me, for can yon mend my shoea? Can I govern the coun-
try P It is natnral. I am clever in mending shoes, you
are clever in reading Vedas, but that iz no reason why
you should trample on my head; why if yon commit
murder you will only be praised and if | steal an apple I
shall be hanged ! This will go. Caste is good. That is the
only natural way of solving life. Men must form them-
selves into gronps, yon canvot get rid of that. Wherever
you go there will be caste. But that does not mean
that there will be these privileges. They will be knocked
on the head. 1f vou teach Vedinta to the fisherman,
he will say, [ am as a man as vou, I am a fisher-
man you are a philosopher ; never mind, I have the same
God in me, as you have in yon. And that is what we
want, no privilege for any one, equal chances for every
one; let every one be taught the Divine within, and
every ome will work out his own salvation. Liberty
ig the firat condition of growth. It ia wrong, a thousand
times wrong, if any of yon dares to say *I will work ont
the salvation of this woman or child.” Tam asked again and
again what do youn think of this Widow question and what
do yon think of this Women gquestion? Let me answer
once for all, am I a widow that von ask me that
nopsense! Am 1 a woman, that von ask me that
question again and again ¥ Who are yon to solve Women's
blems and Widows' problems ? Are you the Lord God
imself, ruling over every woman and every widow ?
Hands off. They will solve their own problems. Nonsevnse !
Tyrants, attempting to think that you can do anything
for any one! Hands off. The Divine will look after all.
Who are you to assume that yon know everything; how
dare yon think, oh blasphemers, that you have the
right over God. For dov’t yon know that every soul
is the sonl of God, oh, blasphemers! Mind your own
Karma, a load of Karma is there, is working. Oh
ye blasphemers! Your nation might put yom wupou
a pedestal, vour society may cheer you up to the skies ;
fools may praise you; but He sleeps not, He will
cateh you, and the punishment will be surve here or
hereafter. Therefore look upon every man and woman
and every ome as God. You cannot help anyone;
u can only serve ; serve the children of the Lord, serve
the Lord Himself ifﬂrnu have the privilege. i the Lord
grants that you can belp any one of His children blessed
you are; don't think too much of yourselves, Blessed
ron are that that privilege was given to yon and others
ad it not. Hands off therefore: none here requires yonr

Lelp. It is only worship, I think thereare some paory
becanse of my salvation, I will go and worship them:
God is there ; some here are miserable for your and my
galvation so that we may serve the Lord, coming in the
shape of the diseased, coming in the shape of the crimi-
nal, coming in the shape of the lanatie, the leper and the
sinner. Bold are my words and let me tell them for it 1s the
greatest privilege in your or my life, that we are allowed to |
servithe Lord in all these shapes. Give up the idea that
by ruling some oune, you can do any good to them. Bat
y¥ou can do just as in the case of the plant ; you can sup-
ply the growing seed with the materials for the making
up of its body, bringing to it, the earth, the water, |
the air that it wants, It will take all that it wants
by its own pature, assimilate and grow by its own
nature. Bring all light into the world; light, bring |
light ; let light come unto every one, let the task|
be not finished till every one has reached the Lord.
Bring light to the poor, and bring more light to the rich,
for they require it.more than the poor ; bring light to th
ignorant and more lizht to the edocated for the vanitie
of this two-pence half, penny education of our time| |
are tremendons! Thas bring light to all and Jeave
the rest untothe Lord, for in the words of the same Lord
“ to work yon have the right ani not to the fruits thereof.”
Let not your work produce resnlts for you, and at the
same time mny yon never be without work. May He who
tanght such grand ideas to us, to our forefathers ages
hefore, He help us to get strength to carry into practice
His commande.

CThe Dages of Fnoia.
(FULL TEXT.) '

In speaking of the sages of Iudia, my mind goes back to
those periods of which history has no record, and tradition
tries in vain to bring the secrets out of the gloom of the
past. The sages of India have been almost innumerahble
for what have the Hindu nation been doing for thousands
of years except producing sages ¥ 1 will take, there-
fore, the lives of a few of the most brilliant ones the
epoch-makers, and present them before you, that ‘lﬂ to
EOY, mYy F-u!l.]dj" of them. In the firgk p]agg. wa hﬂf’ﬂ to
anderstand a little about oor seriptures. Two ideals of
frath are in our scriptures, the ome is, what we call the
eternal, and the other not so Hﬂt-lim'itativ&, yet bindiug
under particular circomstances, aud time, and place.
The eternal relations which deal with the nature of the
soul, and of God, and the relations between sonls and God
are embodied in what we call the Srutis, the Vedas, Th;
next set of troths is what we eall the Smritis, as em-
bodied in the works of Manu, Yaguoavalkya, aud other
writers, and also in the Puoranas. down m‘r t:hﬂ Tantras
This second class of books and tem-hings-, is Hnburdina.t.é
to the ‘Ernt-is, masmuch as whenever anyone of these
contradicts anything in the Srutis, the Srotis must prevail.
ri.hi.‘i 'i!H H"Il.'." IEI-W'. The il"l{m, i_-: H]ﬂt_ [',I'“: f['ﬂ-mEWﬂI'k of f'hﬂ
rlﬂﬂfin'}-' and gl:ul-[ of man I]n;.: been all dﬁliuﬂﬂt&diﬂ, t-llﬁ
Vedas, the details have been left to be worked out in the
Smritis and Puranas. As for general directions, the
Hl:ﬂtlﬂ ara fllﬂﬂgh H fl:!l‘ HI'I-iI"'[t I'.'I-ﬂ.]. Iif'E'1 nothinge more ean hﬂ
sall, nothing more ean be known, All that is necessary
has been known, all the advies that is necessary to lend
the soml to l.I-EI"EE'!I.'!‘ﬁDn has been completed  in the
Srutia: the details alone were  left, E:,Il:l these the
Smritis have supplied from time to time. 5

e 5 Anothep
Fﬂmhﬁ-”t}' ig that these Smtis have many
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the recorders of the truths in them, most'y men, some
even women. Very little is known of their pers nalities, the
dates of their birth, »nd so forth, bat their best thoughts,
their brst diseoveries, I should ssy, are pre-erved there,
embodied in the sacred literature f our countiy, the
Veda«. In the Smritis, on the other haud, personlities
are more in evidence. Startling, gigantic, impressive,
world-moving persons for the first time, as it were, stand
before us, sometimes of more magnitude, even, than their
teachings.

Thisis a peculiarity which-we have to understand,—
that onr religion preaches an Impersonal Personal God. It
preaches an amount of impersonal laws plus any amoont
of personality, but the very fountain-head of our religion
18 1n the Srutis, the Vedas, which are perfectly impersonal,
and the persons all come in the Smritis and Puranas, the
great Avatars, incarnations of God, Prophets, and so forth.
And this ounght also to be observed, that except our
religion, every other religion in the world, depends upon
the life or lives of some persomal founder or founders.
Christianity is bnilt apon the life of Jesus Christ, Moham-
medanism, of Mohammed, Baddhism, of Buddba, Jainism,
of the Juinus, and so on. It naturally follows that thire
must be in all these religions a good deal of fight abont
what they call the historical evidences of these great per-
sonalities, If at any time the historieal evidences about
the existence of these personages in ancient times become
wealk, the whole buildivg of the religion tumbles down to
the ground and is broken to pieces. We escaped this fute
because onr religion is not based upom p-reons but on
principles. Thut you obey your religion is not because it
came through the authority of a sage, no, not even of an
incarnation.  Krishna is not the anthorvity of the Vedas,
but the Vedas are the authority of Krishna himself. His
glory is that he is the greatest preacher of the Vedas that
ever existed. So as to other incarvarions ; so with all our
sages.  Our first principle is that all that is necessary for
the perfection «f man and for attaining unto freedom is
there in the Vedss. Yon cannot see anything new. You
eannot go beyond a perfect unity, which is the goal of all
kmowledge ; this has been already reached there, and it is
impossible to gn beyond the upity. Religious knowledge
became complete when Taf fwam asi was discovered, and
thint was in the Vedas. What remained was the guidance
of prople from time to time, according to different times
and places, according to different circumstances anden-
vironments; people had to be gnided along the old, old path,
anil for this these great teachers came, these great sages.
Nothing can bear out more clearly this position than the
celebrated saying of Sri Krishna in the Gita—* Whenever
virtue subsides and irreligion prevails 1 create myself for
the ]‘Jt'ﬁtl_‘-ﬂi‘inn of the gﬂ-ﬂ-d; for the destruction of all
immortality I am coming from time to time." This is
the idea in India.

What follows? That on the one band, ithere are these
eternal principles which stand npon their own foundations,
withont depending on any reasouing even, much less on
the anthorvity of sages, however great, of incarnations, how-
ever brilliant they may have been. We may remark that
as thiz is the unigue position in India our ¢laim is that the
Vedanta only ean be the universal religion, that it is
already the existing universal religion in the world, hecaase
it teaches principles and not persons. No rveligion built
upon a person ean be taken up as a type by ail the
races of mavkind, ln our owo country we find that
there have been so many grand personages; in each little
-_5;:,- wa find that g many hundreds of persons are taken
up as types by the different minds in that one city. How

can it be possible that one person, azs Mahommed or Buddha
or Christ, can be taken up as the one type for the
whole world P nay, that the whele of morality and
ethies and spiritnality and religion will be true only
from the sanction of that one person, and one person
alone ¥ Now the Vedantic religion does not require any
such personal authority; its sanction is the eternal
nature of man, its ethics are based wpon the eternal
spiritual solidarity of man, already existing, already attain-
ed and not to be attwined. On the other band, from the
very earliest times, our sages have been feeling conscions
of thia fact that the vast majority of mankind nire
a person, They must have a Personal God in some form
orother. The very Buddha who declared against the exist-
ence of a Personal God had not died fifty years before
his disciples manufactured a Personal God out of him. Thia
Personal God is necessary, and at the same time we know
that instead of and better than vain imaginations of a
Personal God, which in ninety-nine cases out of a hundred
are unworthy of human worsbip, we bave in this world,
living and walking in ounr midst, living Gods now and
then, These are more worthy of worship than any
imaginary God, any creation of our imaginations, that
is to say any idea of God which we can make. Sree
Krishna is much greater than any idea of God yon or |
can make. Buddha is & mueh higher idea, a more living
and idolised idea, than any ideal you or1 ean conceive
of in our minds, and therefore it is that they always
command the worship of mankind, even to the exclusion of
all imaginary deities. This our sages knew, and therefore
left it open to all Indian people to worship such great
personages, such incarnations. Nay, the greatest of
these incarnations goes further.—* Wherever there is an
extraordinary spiritual power manifested by external man
know that I am there ; it is from me that that manifesta-
tion comes.” That leaves the door open for the Hinda
to wnralliE the incarnations of all the countries in the
world. The Hindu can worship any sage and any saint
from any country whatsoever, and as a fact we know that
we go and worship many times in the churches of the
Christians, and many, many times in the Mahomedan
Mosques, and that is good. Why not? Ours, as I have
said, is the umiversal religion. Itis inclusive enough,
it is broad enough to inclnde all the ideals. All the ideals
of religion that already exist in the world can be im-
mediately ineluded, and we can patiently wait for all the
ideals that are to come in the future to be taken in the
same fashion, embraced in the infinite arms of the religion
of the Vedanta.

This, more or less, is our position with regard to the
great sages, the incarnations of God. There are also
secondary characters. 'We find the word Rishi again and
again mentioned in the Vedas, and it has become a common
word at the present time. The Rishi is the great authority.
We have to understand that idea. The definition is that
the Rishi is the Mantra drashta, the seer of thought. What
is the proof of religion P—this was asked in very ancient
times. There is no proof in the senses, was the declara-
tion. ** From whence words reflect back with thought with.-
out reaching the goal. There the eyes cannobt reach,
neither can the wind, nor any of the organs”—That
las been the declaration for ages and ages. Nuture
ontside cannot give us any answer as to the existence of
the soul, the existence of God, the eternal life, the goal
of man, and a1l that. This miud is continnally changing,
always ip a state of Hux, it is finite, it is broken into
pieces. What can this nature talk of the infinite, the
unchangeable, the unbroken, the indivisible, the eternal 7
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It can never be. And wherever mankind has striven in
vain to get an answer from dull dead matter history
knows how dizastrous the resalts have been. How comes,
therefore, the knowledge which the Ved s deciared Yook

comes throngh being a Rishi. This knowledve is not in

the sen=es, bat is the senses, the be-all and the end-all of
the human being. Whao dares say that the senses are the
all in all of man. Evenin our lives, in the life of
everycne of us here, there come moments of calmness, per-
haps, when we see betore us the death of one we loved,
when some shock comes to us, or when extreme blessgdness
comes to us; many other oceasions there are when the mind,
as it were, becomes calm, feels for the moment its real
nature, and a glimpse of the infinite beyond, where
words cannct reach, nor the mind go, 13 revealed to us.
Thisis in oidinary life, and has to be heightened,
practized, perfected: men found out ages ago that the
soul is not bound or limited by the senses, no not
even by conscicusness. We have to understand that
this conscionsuess is only the name of ome link in the
infinite chain. Being is not identical with conscionsness,
but conscionsuess is only one part of Being. Beyond
eonscionsness is where the bold search. Conscionsness is
bound by the senses. Beyond that, beyond the senses,
men must go in order to arrive at troths of the Hpifitltil.i
world, and there are even now persons who succeed in
going beyond the bounds of the senses. These are called
Rishis, becanse they come face to face with spiritnal
truths. The proof, therefore, of the Vedas is just the

same as the proof of this table before me, pratyaksham,

direct perception. This 1 see with the senses, and the
truths of spirituality we also see in a super-conscious state
of the homan soul. This Rishi state is not limited by
time, or by place, or by sex, or by race. Vatsyana boldly
declares this Rishibood is the common preperty of the
descendant of the sage, of the Aryan, of the non-Aryan,
of even the Mlech. This is the sageship of the Vedas, and
constantly we ought to remember that ideal of religion in
India, whieh I wish other nations of the world will also
remember and learn, so that there may be less fight and
less qnarrel. It is this, that religion is not in books, nor
in theories, nmor in dogmas, nor in talking, not even in
reasoning. It 18 Beine and Becoming. Aye, my friends,
until each one of you has become a Rishi and come face
to face with spiritual facts religions life has not begun
for you. Until the super-conscions opens for yon religion
is mere talk, it iz all but preparation. Yon are talkin

second hand, third hand, anc?lsm applies that beantifa
saying of Buddha when he had a diseussion with some
Brahmins! They eame aiscussing about the nature of
Brahman, and the great sage asked * Have youn seen
Brahman?’ “ No,” said the Brahmin ; * Or your father #”
“No, neither he:" *“UOr your grandfather?” “1 don't
think c¢ven he saw Him." “My friend whom your
father and grandfather never saw, how do you discuss
about :uch a person, and trv to put down each other ?”
That is what the whole world is doing. Let us
say in the language of the Vedanta * This Atman
is not to be reached by too mueh talk, no, not even by the
highest int«llect, no, not even by the study of the Vedas
themselves” Let us speak to all the nations of the
world in the language of the Vedas :—Vain are your fights
and your quarrels ; have yon seen God whom yon want
to preach ¥ If you have not seen vain is your preaching,
you do not know what vou say, and if you have seen
God yvon will not quarrel, your very tace will shine.

An ancient sage of the Upanishads, sent his son ount
to learn about Brahman, and the child came back,
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and the father asks “ what have you learnt” ? the
child replies he had learnt so many sciences and the
father says *““that is nothing, go back.” Aund the son went
back, and when he retarned again the father asks the
BaITIE qumtinu, and the same number of sciences was the
answer from the child. Once more he had to go back,
and the next time he comes, his whole face is shining,
and his father stands ap and declares * Aye, to-day, my
child, your face shines like a kuower of God.” When you
have known God your very face will be changed, voor
voice will be changed, your whole appearance will be
changed. You will be a ble-sing to mankind; none
will be able to resist the Rishi. This is the Rishi-
hood, the ideal in onr veligion. The rest, all these
talks, and reaconings, and philosophies. and dualisms,
and monisms, aven the Vedas th. mm_—!l;veﬂ are bui prepara-
tions, mecondary. The other 18 primary. The Vedas,
Grammar, Astronomy, &c., all these are secondary ; that
18 supreme knowledge which makes us realise the un-
changeable one. Those who realised ave the sages whom
we find in the Vedas. and we anderstan! how this Rishi
18 the name of » ty pe, of a class, which everyone of us, as
true Hindus, is expected to become at some period of
our life, and which, to the Hindu, means salvation. Not
belief in doctrines, nor R‘ning to thougands of t.emp]es, nor
bathing in all the rivers in the world, but becoming
the Rishi, the Mantra drastha, that is freedom, that iz
salvation.

Coming down to later times, there have been great
world-moving sages, great incarnations, of whom there
have been many, and according to Bhigavatam they also
are infinite in number, of whom those that are worshipped
most in India are Rama and Krichna. Rama, the ancient
idol of the Heroic ages, the embodiment of truth, of
morality, the ideal son, the ideal husband, the ideal
father and above all the ideal King, this Rama has been
presented before us by the great sage Valmiki. No
language ean be purer, none chaster, none more heanti-
ful, and at the same time simple, than the language
in which the great poet has depicted the life of Rama.
And what to speak of Sita? You may exhaust the
literature of the world that is past, and | may assure
you, will have to exhaust the literature of the world of
the future before finding another Sita, Sita is unigue;
that character was once depicted and once for all. Ramas
have been, perhaps, several, but Sitas never. She is the
very type of the Indian woman as she sbonld be, for al
the Indian 1deals of a perfected woman have got around
that one life of Sita, and here she stands, these thousands
of years, commanding the worship of every man
woman, or child, thronghout the length and ‘bmdt.]{
of the land of Aryavartha. There she will always be,
glorionus Bita, purer than purity itself, all patience
and all soffering. She who suffered that life of ﬂuffﬂrfug"
withont a murmar, she the ever chaste and ever pure
wife, she the ideal of the people, the ideal of the gods, the
great Sita, one- national God she must alwaye remain.
And every one of us knows her too well to require much

.delineation. All our mythology may vanish, even onr

Vedas 1'II.E.=|" dll-_"'[.}ﬂl'tn, and oar Eﬂ.ﬂﬂkl it lﬂ.ngungg ml-j'
vanish for ever, but as long as there will be five Hindus
living here, speaking the most vulgar patois there will
be the story of Sita present, mark my words. Sita has
gone into the very vitals of onr race. She is there in the
blood of every Hindn man and woman ; we are all child.
ren of SBita. Any attempt to modernise onr women if it
tries to take oor women apart from that ideal of Sita, is
immediately a failure, as we see every dny. The women of
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India must grow and develop after the foob prinis of Sita,
and that is the only way.

The next is He who is worshipped in various forms,
the Favorite ideal of men as well as of women, the idenl of
children, as well as grown-up men. I mean He whom
the writer of the Bhagavad Gita was not content to
call an inecarnation but says * The other incarnations

were bot parts of the Lord. He Krishna was the .

Lord Himself.” And it is not strange that such ad-

jectives are applied to him when we marvel at the many-

sidedness of his character. He was the most wonderful
manyasi, and the most wonderful honseholder in one, he
had the most wonderful amount of Hajes, power, and was
at the same time living in the midst of the most wonder-
fal renaneciation. Krishpa can never be understood until
vou have stndied the Gita, for he was the embodiment of
hiz own teaching. Every one of these incarnations came
as a living illustration of what they came to preach.
Krishna, the preacher of the Gita, was all his life the
embodiment of that song celestial; he was the great
illugtration of non-attachment. He gives the throve to so
many people, never cares tor the thn:rnu He, the leader
of India, at whose word kings come down from their
thrones, never wants to be a king. He, is the simple
Krishna, ever the same Krishna who played with the
Gopis. Ah, that most marvellous passage of his life,
the most diffienlt to understand, and which none ought to
attempt to unnderstand until he has become perfectly
chaste and pure, that most marvellon: expansion of love,
allegorised and expressed in that beauntifal play at Brinda-
van, which none ean understand but he that bas be-
come mad and drank deep of the cop of love! Who ean
anderstand the throes of love of the Gopis—the very ideal
of love, love that wanta nothing, love that even does not
care for heaven, love that does not care for anything in
thie world, or the world to come ? And here, my friends,
through this lcve of the Gopis has been found the only
solution of the conflict hetween the Personal and the Im.
ersonal God. We know how the Personal God is the
ighest point of human life; we know that it is philoso-
phical to believe in an Impersonal God, immanent in the
universe, of whom everything is a manifestation. At the
same time our souls hanker after something concrete, some-
thing which we want to p, at whose feet we can ponr
our soul, and so on. The Personal God is therefore the
highest coneeption of haman nature. Yet reason stands
aghast at snch an idea. It is the same old, old guestion
which you find dlﬁﬂuﬁﬂaﬂ in the Brahma Slltm.s, which you
find Drﬂupafh discussing with Yudhistira in the forest,
—if there is a Personal God, all merciful, all powerfal,
why is this hell of an earth h-El'uE, why did he create this ;
he must be a partial God. There was no solution, and
the only solution that ecan be foand is what voun read,
the love of the Gopis, how they hated every adjective
that was piled on to Krishna ; they did not care to know
that he was the Lord of creation, they did not care to
know that he was almight-r. t-]ia}' did not care to know
that he was ompipotent, and so forth. The only thing
they understood was that he was the infinite Love
that was all. The Gopis understood Krishna only as the
Krishna of Brindavan. He,the leader of the hosts, the kin
of kings, to them was the shepherd, and the nhep}ugrg
for ever. “1T do not want wealth, nor many people, nor
do I want learning ; no, not even do I want to go to heaven.
Lt me be born again and again, but Lord, grant me l;.!-m-:
that I may have love for Thee, and that for love's sake.”
A great land mark in the history of religion is here, the
ideal of love for love's sake, work for work's sake, dut_f,'
for duty’s sake, for the first time fell from the lips of the

reatest of incarnations, Krishoa, and for the firgt time
in the history of humanity, upoz the soil of India. « The
religions of fear and of temptations were gone for ewver,
and in spite of the fear of hell, and temptation to enjoy-
ment in heaven, came the grandest of ideals, love for
love's sake, duty for doty's sake, work for work’s sake.
And what a love! 1 have told you just now that it is
very difficult to understand the love of the Gopis. There
are not wanting fools, even in the midst of us, who cannot

- pnderstand the marvellovs signifcance of that most mar-

[=]
vellogs of all episodes. There are, let me repeat, impure

fools, even born of onr hlm:i, who try to shrink from
that as if from sometbing impure. For them I have
only to say, first make yourselves pure, and you must
remember that he who tells the history of the love
of the Gopis is none else but Suka Dev. The historian
who records this marvellous love of the Gopis is one whn
was born pure, the eternally pore Suka, the sonof V

So long as there is selfishness in the heart, so long is ]D'Ira
of God impossible; it is nothing but shop-keeping. I
give you anmutlnng, Oh Lord, you give me something.
And says the Lord, if yon do not do this I will take good
care of youn when you die. T will roast yon all the rest of
your lives, perhaps, and so on. So long as such ideas are in
the brain how can one understand the mad throes of the
Gopis® love. * Oh for one, one kiss of those lips, one who
has been kissed by Thee, his thiret for Thee increases for
ever, all sorrows vanish, and we forget love for everything
alge but for Thee and Thee alone.” Aye! forget first the
love fm-gnld, and vame and fame, and for this little three-
penny world of ours. Then, only then you will understand
the love of the Gopis, too holy to be attempted withount
giving up everything, too saered to be understood until the
goul has uhemm-a perfectly ']J:mre People with ideas of sex,
and of money,and of fame, bubbling np every minute in the
heart, daring to criticise mld nnderstand t{p love of the
Gopis ! That is the very cream of the Krishna inearna-
tion. Even the Gita, the great philozophy itself, does not
compare with that madness, for in the Gita the diseiple is &
taught slowly how to walk towards the goal, but here is
the madness of enjoyment, the drunkenness of love, where
disciples and teachers and teachings and books,
and all these things have become one, even the ideas of
fear and God, and heaven. Everything has been thrown
away, What remains is the madness of love. It is
forgetfuluess of everything, and the lover sees nothing
in the world except that Krishna, and Krishna alone,
when the face of every being becomes a Krishna, when
his own face looks like Krishna, when his own soul has
become tinged with Krishna colonr. That was the great
Krishna. Do not waste your time unpon little details.
Take up the frame work,the essence of the life. There may
be many historical discrepancies, there may be interpola-
tions in the life of Krishoa. All these things may be
true, bat, at the same time, there must have been a basis,
a foandation for this new and trememdous departure.
Taking the life of any other sage or prophet, we find that
that prophet is only the evolution of what had gone before
bim, we find that that prophet is only preaching the ideas
that had been scattered about his own country even in his
own times, Great donbts may exist even as tuwhat]]ﬂr that
prophet existed or not. But bere, I challenge any one to
show whether these things, these ideals—work for work’s
sake, love for love's sake, duty for duty’s sake, were not
original ideas with Krishoa, and as such there must have
been some one with whom these ideas origioated. Th
conld not have been borrowed from anybody else, they
were not floating aboot the atmosphere when Krishua was
born. Bat theicu'd Krishna was the first preacher of
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this ; his disciple Vydsa t60k it upand preached it unte
mankind. This is the highest idea to pictore. The highest
thing we can get out of him is Gopi-Janavallava, the
ahgpha;-d of Brindavan. YWhen that madness comes in
your brain, when yon understand the blessed Gopis, then
you will understand what love is. When the whole
world will vanish, when all other considerations will
bhave died out, when yon will become pure-hearted
with no other aim, not even the search after truth, then
and then alone will rush before yon the madness of that
love, the strength and the power of that infinite love
which the Gopis had, that love for love's sake. That is
the goal. When yon have got that yon have got every-
thing.

Tugcumﬁ down to the lower stratom, Krishna—the preach-
er of the Gita. Aye, there 15 an attempt in India now
which is like putting the eart before the horse. Many
of our people think that Krishna as the lover of the Gopis
is rather something uncanny, aud the Europeans do not
like it muoch, Dr. So—and—so does not like it. . Cer-
tainly then, the Gopis have to go. Without the sanetion
of Europeans how can Krishna live ? He cannot. In
the Mahabharata there is no mention of the Gopis except
in one or two places, and not very remarkable places.  In
the prayer of Dranpadi there is mention of a Brindavan
life and in the speech of Sigupal *there is again mention
of this Brindavan. All these are interpolations, What
the Europeans do not want must be thrown off. They
are interpolations, the mention of the Gopis and of
Krishna too. Well with these men, steeped in commer-
cialism, where even the ideal of religion has become com-
mercial, they are all trying to go to heaven by doing some-
thing here ; the Bunya wants compound interest, wants
to ]ﬂ.}" II:I]I" some thing here and enjoy 1t there—certainly the
Gopis have no place in such a system of thonght, From
that ideal lover we come down to the lower stratum of
Krishna, the preacher of Gita. Even there mo
better commentary has been written or can be written.
The essence of the Sratis, or of the Upanishads, is
hard to be understood, seeing that there are so many
commentators, each one trying to inte:igret. in his own
way. Then the Lord Himself eomes, He who 13 the
inspirer of the Srutis, to show us the meaning of
it, as the preacher of Gita, and to-day India wants noth-
ing better, the world wants nothing betier than that
method of interpretation. It is a wonder that subse-
quent interpreters of the Secriptures, even comment-
ing upon the Gita, many times could not catch the
meaning, many times could not catch the drift. For
what do you find in the Gita, and what even in
modern commentators ¥ One non-daalistie commentator
takes np an Upanishad, there are so many duoalistic pas-
sages, and he twists and tortures them into some mean-
ing, and wants to bring them all into his own meaning.
If & dualistic commentator comes, there are so many non-
dualistic texts which he begins to tortare, to bring them all
round to duoalistic meaning; bunt you find in Gita
there is no attempt at torturing any one of them. They
are all right, says the Lord ;slowly and gradually the
human sonl coming np and up, step after step, from the

to the fine, from the fine to the finer, until it reaches
the absolnte, the goal. That is what 1s _in the Gita.
Even the Karma Khanda is taken up, andit is shown that
it cannnt give salvation direct, bt indirectly, that is also
valid, images are valid indirectly, ceremones. forms,
everything is valid only with one condition, purity of the
heart. For worship is valid, and leads to the goal, if the
heart is pore and the heart is sincere ; and all these various
modes of worship are necessary, else, why should they he

here ¥ Religions and sects are not the works of hy-
pocrites and wicked people, who invented all these to pet
a little money, as some of our modorn men want to think.
However reasonable that explanation may bheit iz not
true, and they were not inveuted that way atall. They
are the ontcome of the necessity of the human soul. They
are ull here to satisfy the hankering and fhivst of different
classes of human minds, and vou need not preach against
them, The day when that necessity will cease they will
vanish along with the cessation of that necessity, and so
long as that necessity remains they must be there, in spite
of your preaching, in spite of your criticisms. Yon may
'h-ring the sword or the gun into play, von may deloge the
worldwith human blood.but so long as there is a necessity
foridols they must remain. These forms, and all the
varions steps in religion will remain, and we understand
from the Lord Bri Krishma why they should remain,

A rather sadder chapter of India’s history comes
now. In the Gita we already hear the distant soond of
conflicts of sects, and the Liord comes in the middle to
harmonise them all, the great preacher of harmony, the
greatest teacher of harmony, Lord Krishna Himeelf. He
says, ‘‘ In me they are all strong like pearls upon a
thread.” We already hear the distant sonnds, the
murmurs of the confliet, and possibly there was a pe-
riod of harmony and ealmness when it broke anew,
not only on religions grounds, but most possibly on
caste grounds,—the fight between the two powerful factors
in onr community, the kings and the priest. And from the
topmost crest of the wave that deluged India for nearly
i thonsand years we see another glorions figure, and that
was onr Gantama Sakyamuni. Yon all know about his
teachings and preachings. We worship Him as God in-
carnate, the greatest, the boldest preacher of morality
that the world ever saw, the greatest Karma Yogi;as a
disciple of himself, as it were, the same Krishna came to
show how to make his theories practieal ;There came once
again the same voice that in the Gita preached, * The least
bit done of this religion saves from great fear. Women, or
Vadyas, even Sudras, all reach the highest goal.” Break-
ing the bondages of all,the chains of all declaring liberty to
all to reach the highest goal come the words of the Gita,
rolls like thunder the mighty voice of Krishna—* Even in
this life they have conquered heaven whose minds are firm-
ly fixed upon the sameness, for God is pure and the same
to all, therefore such are said to be liviog in God.” * Thus
secing the same Lord equally present everywhere the
sage does not injare self with self, and thus reaches the
highest goal.” As it were to %(im a living example of
this preaching, as it were to make at least one part of it
practical, the preacher himself came in another form,
and this was Sakyamuni, he the preacher to the poor
and the miserable, he who rejected even the language of
the Gods to speak in the lansuage of the people, so that
he might reach the hearts of the people. he giving up a
throne to live with beggars, and the poor, andg the down-
cast, pressing the Pariah nnto his breast like a second
Réima. You know all of you about his great work, his
grand character. But the work had ome great defect,
and for that we are suffering even to-day. No blame
attaches to the Lord. He is pure and glorions, bat
unfortunately such high ideals could not be well assimi-
lated by the different uncivilised and uncultored races
of mankind who flocked within the fold of the Arvans
These races, with varieties of superstition and hideons
worship rushed within the fold of the Aryan and for a
time appeared as if they had become civilised, but
before a century had passed they brought out their snakes,
their ghosts, and all the other things their aneestors
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used to worship, and thus the whole of India becime one
degraded mass of superstition.  The earlier Buddhists in
their rage againat the killing of animals bad denonnced the
sucrilices of the Vedas ; and these sacrifices were uszed to
beheld in every honse. There wasa fire burning,and that was
all the paraphernaliaof worship.1'hese sacrificess wereoblite-
rated, and 1n their plice came gorgeons temples, gorgeons
ceremonies, and gorgeous priests, and all that yon see in
India in modern times. | smile when | read books written
by some modern penple who ounght to have known better
that Buddha was the destroyer of Brahminical idolatry.
Little do they kvow that Buddhism created Brahminism
and idolatory in India. There was abook written abouta year
or two ago by a Russian gentleman who elaimed to have
found oot a very carions life of Jesns Christ, and in one
part of the book he says that Christ went to the Temple
of Juggernath to study with the Brahmins, but became
disgusted with their exclusiveness and their idols, and so
he went to the Lamas of Thibet instead, became perfeet,
and went home. To any man who knows anything about
Indian History that very line proves that the whole thing
was @ fraud, becaose the Temple of Juggernath is -an old
Buddhistic Temple. We took this and others over and
re-Hinduised them. We shall have to do many things like
that y«t. That is Juggernath and there was not one
Brahmin there, and vet we are told that Jesus Christ came
to etudy with the Brahmins there. Thus says our great
Rugninn archmologist. Thus. in gpite of the preaching
of merey unto animals, in spite of the sublime ethical
religion, in spite of the hair-aplitting disenssions about the
existence of & permanent soul, or the non-existence of a
permanent soul, the whole building of Buddhism tumbled
down piecemeal; and the ruin was simply hideouvs. 1
have neither the time nor the inelination to describe to
you the hideonsness that eame in the wake of Buddhism.
The most hideous ceremonies, the most horrible, the most
obseene books that hnman hands ever wrote or the human
brain ever gonceived, the most bestinl forms that ever

ed under the name of religion, have all been the
creation of degraded Buddhism.

But India has to live, and the spirit of the Lord descend-
ed again. He who declared that * I will come whenever
virtne subsides” came again, and this time the manifesta-
tion was in the S8cuth, and up rose that young Brabmin
of whom it has been declared that at the age of 16 he
had completed all his writings; the marvellons boy
Sankara Charya arose. The writings of this boy of 16
are the wonders of the modern world, and thus was the boy.
He wanted to bring back the Indian world to its pristine
purity, but think of the amonnt of the task before him. 1
have told you a few points abont the state of things that
existed in India. All these horrors that you are trying
to reform are the ontcome of that reign of degradation.
The Tartars and the Belluchis and all the hideous races
of mankind came to lodia and became Boddhists, and
asgimilated with us, and brought their national customs,
and the whole of onur national life became a huge page of
the most horrible and the most bestial customs. That
was the inheritance which that boy got from the Buddhists,
and since that time to this the whole world in Indiais a
re-conquest of this Boddhistic . degradation by the
Vedanta. [t is still going on, not yet finished. Sankara
eame, & great philum her, and showed that the real
essence of Boddhism and that of the Vedanta are not much
different, but the disciples did not understand the master,
and have degraded themselves, denied the existence of the
sonl and of God, and have become Atheists. That was
what Sapkara showed, and all the Baddhists began to

come into the old religion. But then they had become
lasten with all these forms; what could be done ¥

There came the brilliant Ramannja—Sankara, with his

reat intelleet, T am afraid, had not as great s heart,
%a.mannjﬂ.'n heart was greater. He felt for the down-
trodden, he sympathised with them. He took up the
ceremonies, the aceretions that had gathered, made them
pure so far as they could be, and wstituted new cere-
monies, new methods of worship, for the people who
absolutely reqnired these. At the same time he opened
the door to the highest spiritual worship, from the
Brahmin to the Pariah, That was Ramanuja's work.
That work rolled on, invaded the north, was taken
up by some great leaders there, that was much later,
dm—ing Mohammedan rale. and the hl‘ighh'hb of these
prophets of modern times in the north was Chaitanya,
and yon may mark one characteristic since the time
of Eﬁmnnuja,—npening the door of sIJil'jtnﬂlitj' to every-
one. That has been the watchword of all the pro-
phets succeeding Ramanuja, as it had been the watch-
word of all the prophets before Sapkura. I do not
konow why Sankara shonld be represented as rather ex-
clusive ; I do not find anything in his writings which
is exclugive. Like the declarations of the Lord Huddha
this exclusiveness that has been attriboted to Sunkara's
teachings is most posgibly not doe to his teachings but to
the incapacity of his disciples. This one great northern
sage L'E!H[[:l:l_'rl.'u] will mention as the last and thes finish,
He represented the mad love of the Gopis, Himself a
Brahmin, born of one of the most rationalistic families
of the day, himself a professor of logic fighting and gainin
a word-victory, for this he bad learnt from bis ehildh
as the highest ideal of life, and yet throogh the mercy of
some sage the whole life of that man became changed, he
gave up his fight, his qoarrels, his professorshiv of logie, and
became one of the greatest teachers of Dhakti the world
has ever known,—mad Ghuitanyn- His Bhakti rolled over
the whole land of Bengal, bringing solace to every one.
His love knew no bonnds. The saint or the =inner, the
Hindo or the Mahammedan, the pure or the impure, the
prostitnte, the street walker—all had a share in his love,
all had a share in his mercy, and even to the present ﬂa?,
although greatly degenerated, as everything does, yet hia
church is the refuge of the poor, of the down-trodden, of
the onteast, of the weak, of those who have been rejected
by all Society. But at the same time I must remark
for trath's sake that we find this. In the Plii]ﬂﬂﬂphiﬂ
sects we find wonderful liberalism. There is not a man
who follows Savkara who will say that all the different
sects of India are really different. At the same time he
was & tremendous upholder of exclusiveness ss regards
caste. But with every Vaisnavite preacher we find a
wonderful liberalism as to the teaching of caste questions,
but exclusiveness «s regards religions questions.

The one had a great head, the other a large heart,
and the time was ripe for one to be born the embodi-
ment of this head and heart, the time was ripe for
one to be born who in one body wounld have the brilliant
intellect of Sankara and the wonderfully expansive,
infinite heart of Chaitanys, one who would =ee in every
sect the same working, the same God, as well as see God
in every being, one whose heart would weep for the poor,
for the weak, for the outeasr, for the down-trodden, for
every ope in this world, inside Indin or outside India, and
at the snme time whose grand brilliant intellect wonld
conceive of snch noble thoughts as woald harmonise all
conflicting sects, not only in Ivdin but outside of India,

(Continned on the cover page 3.)
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and ring a marvellous harmony, the universal religion of
he:d and hert intoexistence, and soch a man was born
and I had the rood fortune to sit uwnder his feet for years.
The time was ripe, i was necessary that such a man
shounld be born, and he came, and the most wonderful part
of it was that his life’'s work was jnst near a city which was
full of western thougrhts, which had ron mad after these
oceidental ideas, a city which had become more Huropean-
ised than any othercity in India. There he was born, with-
ont any book-learning whatsoever, he could not write his
own name, this great intellect, never could write his own
pame, but everybody, the most brilliant gradaates of our
university foond in him an intellectual giant. That was
a curions man.  Itiz a long, long story, apd | have no time
to tell anything about bim to-might. 1 had better stop,
only mentioning the great Sri Hamakrighna, the fulfil-
ment of the Indian sages, the sage for the tine, one whose
tem:hhlg 15 just now, in the present time, most beneficial.
And mark the Diviné power working behind the man.
The son of a poor priest, born in one of the wayside vil-
lages, unknown and unthonght of, to-day is worshipped
literally by thousands in Enrope and America, unir to-
morrow will be worshipped by thousands more. Who
knows the plans of the Lord ¥ Now, my brothers, if yon
do not gee the hand . the linger of Providence it is hecanse
yon are blind,boru blind indeed.If time comes,and another
ummrt.un{t;fl I wall up[?ul:: Lo you about him more fol rjr,
ouly let me say now that if 1 have told you one word of
trath it was his and his alone, and if I have told you
many things which were not true, which were not correct,
which were not beneficial to the human race, it was all
mine, and on me is the responsibility.

(This portion will be veprinted in the body of the
next iesue, ) e R iany
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~ Mews and Motes.

A rumour iz being spread here by interested parties that
Swimi Vivekinanda “ played to the galleries” in America.
The attention of those that indulge in snch ramonrs is invited
to the address and the letter from the Cambridge Confer-
ences and the Brooklyn Ethical Association printed elsewhere
in this number.

-B.-'

The Swami was accorded a most enthnsisstic reception in
Unlenita also. He was taken from Kiddepore Docks by
Epeaill train to Sealdah Railway BStation whence he was

ragged along in a splendid carriage by the young men of
Calcutta Lo the Ripon College and from there to the house of
Mr. Mitter where he was entertained in regal style. The
procession was very grand with muzic and all, and triamphal
arches had been put up all along the way. The Swami now
ﬂt&js at Cossipore, a suburb of Calentta.

Portraits of Swami Vivekananda.

FPhotos. P.Fw.!nty‘fe ,
Cabinet, each 12 annas. Cabinets annas.
Cartes: 8, 5 5, Cartes 2 "

Permanent enlarged photos for framing, effectively
mounted Bx 6 Rs. 3-8 each. Larger sizes proportionately.
Orders attended to per V. P. P,

S. K. LAWTON & CO,,

Phaotographers, Photo-engravers &e.,
JAFFNA, CEYLON.
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A 8hort History of Aryan Medical Science—iy H. H. Sir
Bhagvat Sinhjes, K. €. L k., M. D, D. €. L, IL D, P. R ©
P. ., Thakore SBaheb of Gondal. Demy B8vo. eloth gile lei-
tered, price He, 8.0.0. A notable contribution to medical
literature hag been made by the Thakore Saheb of ‘Gondal in
this volome. A short History of Arvan Medical Science. The
anthor believes it to be the first attempt to give a History of
Hindu Medieal Science, and it will be a matter of considerable
surprise io Medical men in owr counlry to learn how advanc-
ed in knowledge our Ancients were, although there is no
Zaineaying that there iz o good deal of *° incantations” and
‘ rites’ mixed up with onr potions, '

The volume is illustrated with drawings of Hindu phar-
maceutical apparntus and surgical appliances and instrn-
ments,

Indian Ideals No. 1—Nirada Sitra : An inguiry into Love
{Bhakti-Jinfdsf). Translated from the Sanskrit, with an inde-
pendent Commentary. ‘rown 8vo. R 2 as. 8. The Book is
dedicated to Swimi Vivekinanda, who, after addressing large
audiences in America for six months. and in Tondon during
the last season, has returned to India. Reference is made to
him in an appendix.

The Great Indian Epics : The stories of the Rimiyana and
the Mahibhirara with notes and illustrations and » colonred
frontispiece of the Gambling Mateh of the Kanravas and the
Pindavas.  Cloth Rs. 3-12-0.

The Vedanta Philogophy. by Prof. F. Max Miller. Cloth
Price Rs. 3-12-0 % 3

Mather H-Ht]l]" (tormdd ) Srd edition. Neatly got up: A
Prose work in Tamil consisting full of Morals e=sentially re-

fquired for our women with an anspendix of Harischandrs-
purinam. 200 pages octave. Priee As B,

Apply sharp to—
Messrs. T. S. Subramania & Co.,
e — Booksellers, Tattamangalam, Palghat.
E=F" When ordering please mention this paper.

A CARD.

Mr. GOKULANANDA P. VARMA,

Advertising Agent News and Information Agent,
BANKIPORE AND MOZUFERPORE.

Undertakes, besides, Consulting, Translating (into Indian
Vernaculars), Cirenlating (Hand-bills, Almanacs, &e.),
and Publishing (Pamphlets, Books, Journals, &c.) works

on Mooerate TerMs with care and ﬂlﬁ#l‘md-*. Kvery
*hants and Im-

facility to European and American
porters. CORRESPONDENCE I¥VITED.

N.B.—He is the General and Advertising Agent for
“ Awakened India” in Upper India.  Intending subscribers
will please mention his name.
B Please send stamps for References.

Raja Yoga Philosophy-

Lactures delivered in New York, Winter of 1895, by the Bwimi
Yivekinanda, on Raja Yoga : or,, conquering the interoal natare ;
alao Patanjali's Yoga Aphorisms, with commentaries. Crown 8 vo.
{New Edition). Fﬂﬁ;ﬂﬁiﬂ 100, - P iﬂr

glling maos &

We have also a la E stock of Pﬁ-“wﬁmf Vivekinanda i:l'kl
published by 8. C. HHm.E!unttu- : »
Apply bharp to

~ Messrs. T.5. SUBRAMANIA & Co.,
Booksellers, §c., Tattamangalom, Palghat.
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A SBanskrit En;lhh i ] , being a practical hand-book
with Transliteration, Accentnation and Etymological Analysis
thronghont—hy A. A. Macdonel), M. 4., P.H.D. Cloth 4 to.

. Puoblished Price Ra 30.

Wo are now selling this book at the low price of Rs. Ten only,
An early order ir requested, as the number to be disposed of is
Timited.
Apply sharp to

Messrs. T. S. SUBRAMANIA & Co.,,
Booksellers, &¢c., Palghat,
EZ"When ordering kindly mention this paper.

Photographs of Temples and
ldols of Southern India.

Hinds Temples:—1. SBrirangam, Sspiapra’drvam. 2 Conjea-
veram, Varadarijaswimi Temple. 3. Dakshana  Badarikiframam
or Mélkots. <4 Somanfdbhapuram Temple. 5 Tanjore, Brihadis.
waran Temple. 6. Tirokkudanthai or Kumbakonam, Simngapini
Temple. 7. Ghatikichalam or Sholingar: (i) Narasimhaswdmi

Hill, and (ii) Anjaneyaswimi Hill. 8, Chidambaram, "at.ﬂ.rijl'

Temple. ®. Madora, Minikshi Temple, foll view from Northern
Street. -
512k 12 in. x 14 in

Price Ba. 2. per copy, postage and V. P. Commission extra.

Perumdls, §oe -—1. Vamdardjaswimi of Conjesveram, Garuda-
utsavam, Gopnradarianam. 2. The eame with all the jewels on the
Tira-avatiram doy. 3. Perondévi Tiyir of Conjeeveram. 4. Tirnnd.

napuram or Mélkota, Chellappillai with all jewels and with
Upayandchehiydr. 5. TirnmaliranchdlaiPernmil orKallalagar, on the
day of Chitrdponrnami, decornted aan robber. 6. The same, on the
next day with Réjathirkkélam. 7. Manndrgudi, Rijagdpilan or
Rijamanndr, K'kinthasewvai. 8. The same, Asthéinam with Upa-
vanachehivar. 9. Mndora Mindkshi. 10, Kanechi Kimakahi. 11,
Natdrfijn, Arndridarifanam. 12, Tirnkkndanthaf or Kombakonam
Ardvamuthay,decorated in four ways. 18. Kémalavalli Tayir of
the same pl “14. srighatikichalam or Bholingar, Anjanéya-
swilmi with four bands. (No other temple has this kind of mirti),
156. Tiravallur Vieardghavar.

Alzo of Panamanansa RAMAKRIZHNA,
» Swami VIVEEANANDA,
SwaMl SARADANANDA.
Mges. Axxie BesaxT.
Mavam Bravarsky.
Corn. Ouoorr.
Cabinet size. Price Re. 1. per copy. postage and
V. P. commission extra.
To o had of T. G. APPAYU MUDALIYAR,
No. 31, Veeraraghava Mudali Street, Triplicane,

Maphis,
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Monthly circulation more than 4,200 copies.
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For Ceylon ... = Re. 1-12-0
For Mauritius... [ ad = RS, 2- O=D
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For a Single Copy ... 4 as. postage § anna,

Nﬂlurdﬂ will be registered unless accompanied with

remittance of the full subscription for a year, or accom-

‘panied with directions to collect the same by sending
all the back issues of the current volume per V. P. P.
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month. Complaints of non-receipt of copies cannot be attended
to unless they reach the Manager’s hands by the z2oth of the
month of issue.
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Cholers has broken out all over Soothern Indin aod maoy u\

reported to be dying every day from the dire disease. Many have
beenthe romedies advertisged aod sold all over the world, Advertise-
ments in these days are as numercns as they are misleading and
it if why many of our great Righis who gave ont to the world the
goienco and st of Medicine nover had recowree to soch melhods of
sacuring costomers for their numerons specifies, but were contont,
to do'all that lay in their power to alleviate the sulferings of those
that went to them for help. Buot in these days of Railronds and
Post and Telegrplic communications, und when one sees and hears
a0 many dying all over the conntry merely for want of wn efficacions
remedy and that any medicine however rare and invaluable cannot
without the aid of advertisemont be of any help except to the very
few aronnd him, he has to seek the same doubtful course tomake
known the virtues of the precions and sovereign remedy called.

The Great Chamundi’'s Specific for
Cholera.

It is a wonderful specific. It wnas discovered by n great soul
whose heart was filled with pity for voffering humanity at the grear
Arabian Cholern Epidemics. It is prepared from a non-poisonons
plant oviginally derived from Arabia, bnt now foond in different
parta of the hilly tracts of Mysore. It has been tried with wonder.
ful soccess in some very bad cases of Cholern, and it is a perfectly
gafe remedy in the hands of any one however illiterate.

It containa no opinm or Morphing or any other narcotic druog—
the bave of the orthodox treatment of Cholers and the chief ingre.
dient in all Chlorodynes, The nse of opinm in this. disease isas
ireational ms itis dangerous. Tt is supposed to check the evacum-
tiong, which however are only nature’s effort to get rid of the
poieonous germs and their prodocts. Boch medicines only deaden
the =ensibility of the intestines and stop their natum] movemenis
[ peristaltio” as they are techmically enlled) and lead to the
bloating of stomach s0 frequently seen before death
where opinm and other narcotics had been administered.
aecording to the old treatment different medicines are ired
diferent stages of the diseasre and Freat cantion hazto be need
their administration. Whereas in the case of this new specific it is
the one remedy to be used in all stages and no other need be
thought of. It acts most efficaciously in cases vot drugged previous-
ly sund in those cases where Brandy and other alecholic lignors
had not been previomsly administered. If the directions given
are faithfully carried ount, there is vo reason why any case of
cholere ghonld not recover.

Every household should possess o boitle of this specifie.
Please give it a trial and satisfy Yourself.

Samples will be supplied gratis to gualified medical wen
-on upplication with 5 annas worth of Postage stamps to
cover postal and packing charges.

A pamphlet on Cholera, (ite canses, and treatment :pmv-anm‘ﬁre
and curative) is in conrse of preparation and will be sent gratis wo
any one who appliea by enclosing postege stamp, for one anna ta-
wards packing and postage.

DIRECTIONS ACCOMPANY EACH BOTTLE.

The Chamundi’s Eimriﬂc for Cholern can be had of,
THE MANAGER. AWAKENED INDIA,

Mylapore, Madras,

OR OF
MEssrs. T. G. PILLAI & BROS,,
Mhemisls and Druggists,

Mylapere, Madras.

Triee Por 1 ox. Phinl Es, 140 }

} » 0:12:0 gl
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Half an ounce of the Speeific is more than enongh for two oses,
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l‘l'inb;d Measrs, Thompaon and Co., at the Minerea Prers, and pablished for
thi f.:.?lvpriﬂnu by 3, G. Namsimbn Charyn, ® a,, Triplicane, Madme.
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